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1 Bakha works cleaning latrines at the Cantonment, imitates the British "tommies" in his attire, and negotiates the' differing spaces in which his Untouchability is defined. After an incident during which Bakha inadvertently touches a caste Hindu in the street, Bakha wanders through town. During his wanderings, he first meets a Christian missionary who speaks almost incomprehensibly about Jesus. Bakha then listens to a speech by Mahatma Gandhi and while he fmds the Mahatma's vision compelling, his mind turns to reflecting upon how flush toilets might be the real answer "to his plight. As Anand portrays him, Bakha the sweeper is neither Hindu nor can he somehow become a Christian, for as an Untouchable he remains trapped in a wholly other spatial domain. In his introduction to Untouchable, E. M. Forrester observes that only a Kshatriya like Anand could write about Untouchability, since an Untouchable would , be too overcome with rage, while a foreigner could not begin to understand the depths of Untouchable degradation. But more often ' than not, Bakha emerges asa distant figure who' is portrayed often in terms of stereotypical images of the Untouchable as dark and physically powerful. Perhaps for Anand as well, Untouchable experience was a cipher that did not easily lend itself to understanding.
Within the academic study of South Asia, no issue remains more contested than the issue of caste and Untouchability. Most recently, of course, the Western emphasis upon hierarchy in the study of India has been brought under withering academic fire. For example, ina searing review essay in the American Ethnologist, Arjun Appadurai takes to task a whole corpus of scholarship that draws its inspiration from Louis Dumont's homo hierarchicus. 2 Appadurai argues, that instead of representing a new approach to the study of South Asia, DumonCs work and its derivatives represent instead a swan song for Orientalist approaches in which India civilization is understood to be the ultimate counter-type to the West. Of course, there is no question that much of Western scD.olarship on India uses caste as an essentialising marker of Indianness in ways that are much more closely related to Western problematics than to Indian ones,. Nonetheless, to ignore the 3 It is within this context that the term "Dalit," meaning "oppressed" or "broken," takes its form. What unifies the wide range of work on Dalit experience and religiosity is an acknowledgement of caste as a construct that is not bound to a single religious community or institution.
General Works on Untouchability
In his study, Such a concern also .animates historical treatments of Dalit Christian movements. Works by missionaries such as Bishop J. W. Pickett and John C. B. Webster situate their reflections within a concern for how Christianity has or has not, and potentially can, aid the development of broader understandings of Dalitsolidarity.14 As scholarship on Untouchability has grown and developed itself, approaches have thus moved from stances of hierarchical judgment to a scholarly commitment to advancing Dalit concerns.
Dalit Hindu Religiosity
The relationship between Untouchables and Hinduism is complex, especially given the quite obvious fact that Hinduism itself is a bitterly contested construct. (jana seva) and the Indian refonners notion of 'humanism' (manava dharma).,,19 In describing and subdividing Untouchable asceticism into "worldly" and "protesting" modes, Khare is able to diagram a complex series of moves by which Chamars of Lucknows effectively diversify and broaden the social field to create new spaces for selfexpression and agency. In his conclusion Khare moves to engage post-modern theory, particularly the work of Jacques Derrida. Khare draws upon Derrida's understanding of "difference" to describe how Chamars transfonn the ground of caste Hindu discourse through "differing" and "deferring" devices of speech, writing and po litical action.
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The post-modem turn in the study of Untouchability has been subject to withering academic attack. In a searing essay writing iIi response ,to the scholarly approach taken by' some members of t11e subaltern collective, Rosalind O'Hanlon and Michael Westbrook argue that post-modem approaches are self-referentially incoherent. 21 More to the point, O'Hanlon and Westbrook maintain that Derridan plays of "difference" do nothing to advance solidarity or incisive political critique, particularly within the global context of the subordinating and homogenizing forces of late capitalism. Khare's work is not postmodern in the strong sense, since he does rely upon sociological method and analysis as much as upon post-modern theorizing about "alterity." In many ways, however, Khare's work could be understood to respond to the charges leveled against postmodern theorists by Marxist historians. Khare seeks to probe the Chamar's implicit understanding of "homo justus," in opposition to the Dumontian construct of "homo hierarchicus" as the animating feature of Indian civilization. But as Khare attempts to schematize competing Indian and Westem conceptions of equality and "individuation," it is clear from his ethnographic fieldwork that Chamar pragmatism defies characterization into discrete thematic or analytical frames. Gayatri Chakravarty Spivak argues that subaltem history is always subject to appropriation or "cathexsis" of the elite. 22 While Untouchables can never speak "as themselves" within the pages of an academic work, descriptive strategies that lx/odel their shifting interventions and modes of resistance at the very least prevent the appropriation of Untouchable experience for political or academic meta-narratives tha; are not their own.
Dalit Christian Religiosity
Neither Ramdas Lamb nor Ravindra Khare use the word "Dalit" to describe the Untouchables about whom they write. For the Ramnamisand the Chamars of Lucknow the term evidently carries unwelcome connotations relating to the contested domain of Indian political discourse. Of course, Dalit is the preferred tenn for those who identify themselves with Untouchable or Scheduled caste political parties such as the Bahujan Samaj. But increasingly the tenn Dalit is used within Indian Christian discourse that presents Christianity as the most powerful path of liberation from the strictures of caste. 
Dalit Protestant Theology

Conclusion
One of the striking aspects of surveying approaches to Hinduism, Christianity ,and , Dalit religiosity is that there is very little dialogue between anthropology and theology, although both are concemed with "history" in the conventional sense. 
